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2 i not appeared ſooner, is chiefly wing to 
. 2 an Indiſpoſition, which brought the Au- 
thor, bending beneath the Weight of al- 
moſt Eighty Years, ſo low, as to render 
him incapable of thinking intenſly on any Subject, but for 
a ſhort Time. Old Age alone makes the Mind ( fo 
intimate is the Union) equally- decay with the Body: 
The Memory, that Store-houſe of Arguments ſo neceſſary 
in a Controverſial Diſcourſe, is greatly impaired, and with 
it that Vigor of Mind, which ſhould ſet Arguments in 
their beſt Light, muſt be not a little weakened. When a 
Man has ſcarce Spirits enough to ſupport Nature, to ex- 
hauſt them by the tireſome Labour of the Brain, is irkſome 
beyond Expreſſion. Theſe Conſiderations, however, could 
not divert the Author of Chriſtianity, &c. (being engaged 
in Honour to write a Second Part) from endeavouring 
to perform his Promiſe: Rather than quit the Field, 
tho' attacked by an Hojt of Adverſaries, he reſolves to dye, 
Soldier-like, La Plume d la Main. During this long Inter- 
val, there have been a great Number of Writers, too many 
B even 
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INTRODUCTION. 


ſelves as with him) have had ſo much Charity, and ſome 
of them after a charitable Manner, as to endeavour to rec- 
tify his Miſtakes. . But as there is nothing on his Side of 
the Queſtion, except TRV TH to biaſs his Judgment, after 
having impartially conſidered his Adverſaries Arguments, 
he is ſo far from being able to agree with any One of 
them, that what they have wrote ſerves only to confirm 
him f in his former Sentiments. 

| Ir cannot be improper to remind the Reader of the 
State of this Controverſy, that he may judge whether my 
Opponents have not, for the moſt part, combated thoſe 
Fantoms they themſelves have raiſed. The Principle on 
which I build the whole of my Reaſoning is, That Men 
are Religious as they are Rational: The brute Creation 
being void of Reaſon, is, on this Account, utterly inca- 
pable of having any Religion; or of even knowing there 
ba God. If human Reaſon cannot enable Men 10 diſ- 
cern, that God has given them a Rule to govern their 
Actions by, and what this Rule is; they muſt be, if 
not as ignorant as Brutes, in an everlaſting State of Scep- 
ticiſm. and Incertainty, in all Matters relating to Reli- 
gion; and would, indeed, be in ag worſe Condition than 
thoſe inferiour Animals, who have Inſtinct always ta: 


direct them to the End for which they were ſeverally 


made. The Brutes, from Age to Age, continue to enjoy 
thoſe Powers in the ſame Perfection, which the wiſe Au- 
thor of their Being qriginally inveſted them with, We 
have, therefore, the utmoſt Reaſon to conclude, that the 


moſt finiſhed Part of the Creation, viz. Men and An- 


gels, were alſo created perfet? ; and that they ſtill do, 


and ever ſhall ſubſiſt in the, e Ferſeet State, in which 
TR f n 8. they 
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Ir dere 
they were created, without any Loſs, or Impairing of 
thoſe nobler Faculties, with which God originally en- 
dowed them; and that as far as Men repreſent thoſe 
Faculties imperfect, and inſufficient to the Ends and Pur- 
poſes of their Beings, ſo far they ſtrike at all Religion, 
and the very Being of God himſelf; which Reaſon alone 
can prove, and which Revelation always ſuppoſes thus 
proved; as it likewiſe does the moral Nature and Perfec- 
tions of the Deity, and thoſe eſſential Differences founded 
in the Nature of Things, on which all Morality is built. 
Mxx, therefore, in endeavouring by Reaſon to deſtroy 
the Force of Reaſon, ſhew, by that very Attempt, they are 
ſelf- condemned; and cannot but be conſcious that they 
tliemſelves have nothing but Reaſon to truſt to: By ſuch 
a Conduct they give People juſt Occaſion to ſuſpect, that 
they really have no Regard for Religion, but as it may 
ſerve to enſlave Mankind: What aggravates this monſtrous 
Crime is, that while they thus vilify their Maker, and de- 
ſpiſe the beſt Gift he can heſtow on Man, they — 
are doing Service both to God and Mann. 

Tur Author of Chiriſtianity, &c. preſumes to differ from 
theſe Gentlemen, and dares aſſert, that there cannot be Two 
Independent Rules or Laws (Words uſed pfomiſcuouſly ) for 
human Actions; but that the ſole Rule is Reaſon ; which he 
affirms to be ſufficiently: comprehenſive, as it takes in all 
thoſe Duties incumbent on Men, which flow from the Con- 
. fideration of their own rational Nature; and from thoſe 
Relations they ſtand i in t o their Setter 8 and F ellorv- 
Creatures. 

Bur ſince no nds can 1 ken than it is i 
the neceſſary Conſequence is, that they who have done their 
0 8 to n tk . this all- MR 
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INTRODUCTION. 
Rule, tho' they ſhould miſtake in applying it, are as ac- 
ceptable to God as if they had not been miſtaken ; ſince 
they have done all that God cauld require of them. 

IrdtoTs, Mad-men and Children, for Want of Reaſon, are 
incapable of Religion; and therefore are not liable to be re- 
warded, or puniſh'd for their Actions: As for Men endowed 
with Reafon, they will be dealt with according to the Uſe 
they have made of their ſeveral Talents, whether ſuch Ta- 

lents are great. or ſmall; ſince their having difterent Talents, 
or Abilities of Mind, doth no more depend upon themſelves, 
than their different Conſtitutions and Complexions. 

Tris being premis'd, I ſhall, as far as the Brevity of a | 
Preface will permit, make a few Remarks on my Oppo- 
nents ; particularly on Mr. Tackſen, Mr. Foſter, and Dr. ' 
Conybeare ; the Firſt a Low Church-man, the Other a Di | 
ſenter, and the Third a High Church-man. | 

| As to the Firſt of theſe, I find no Aiguments in his Re- 
8 marks on Chriſtianity, &c. which he himſelf had not before 
&c. p. 7. confuted; either in his Plea for human Reaſon, or in the 
Defence of it: And tho' he owns that Revelation does. not 
introduce, or enjoin any new moral Duty; yet he contends, 

that without it, Religion wou'd not be a Rule of Life'ts Man 

abſolutely perfec; but that both together conflitute this Rule. 

p. 53-54. In his Plea for human Reaſon, he ſays, There is nothing 
wanting to make a Rule, or Lato ſufficient to the End of its 
being a Rule, or Law, but that it be plain and clear, and eaſy 
to be underſtood ; and enforced with ſufficient Sanctions of Re- 
wards and Puniſhments. Now Reaſon (ſays he) was ſuch a 
Law to Mankind. And conſequently, I ſay, a Rule abſolutely 
perfect: For if it was any Ways imperfect, it would not be 
ſufficient to anſwer the End for which it was given; viz, 
Mens preſent and future Happineſs.: And a Rule no Ways 


imperfect, muſt certainly be a Rule abſolutely perfect. To 
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IVTRODUCTTIO YN. 
To prove the Perfection of this Rule of Reaſon, he 
ſays, Can any Foundation of Revelation be ftronger than the 2 Oo 
immutable Laws of Truth and Reaſon ? Can any Revela- 
tion. paſt ( which in the Nature of it can be no more thax 
an higbiy probable Truth, depending on hiſtorical Tradi- 
tion) carry à greater, or ſo great an Evidence of the Au 
thority of God, as Natural Religion and Morality does; 
which is the natural revealed Will of God made known by 
the demonſtrative Evidence of Reaſon? If Revelation 7s built 
on any other Foundation but Natural Religion, it is built 
upon Hay and Stubble ; nothing firm, nor laſting. ---- Na- Ib. p. 67. 
tural Religion is as capable of Demonſtration as any Pro- 
fofition in the Mathematicks, and has been demonſtrated over 
and over in all material Inſtances. ------- And as to the 
Duties Natural Religion requires, he ſays, Every One by — 5 me. 
employing his natural Reaſon in the beſt Manner he was able, 6, 17. 
might, and could not but ſee the Reaſonableneſs and Obliga- 
tion of Piety and moral Duties; that he ought to worſbip 
his Creator, acknowledge, and ſubmit to his Providence, and 


be thankful for the Benefits of it ; that he ought alſo to be 
obedient to Governours for the Good of Soctety ; to be righ- 


teous, juſt, and charitable to Man bis Fellow-Creature, be 
willing to do him all the Good he can, and abſtain from 
all Injury and Violence; that he ought alſo to uſe tempe- 
. rately the Pleafures and Enjoyments of Life, There never 
needed any ſubtil Reaſaning to prove theſe. plain Duties, 
. which Nature taught and commanded; and the Tranſgreſſion 
f any of which, is as repugnant to the plain Evidence, and 
Dictates of Natural Reaſon, as it is to the revealed Will 
of God : And the natural Obligation of all- theſe Duties is 
Eternal and Immutable; and therefore as ſtrong as any Re- 
welation can make them: And Happineſs or Miſery, Re- 
I wards: 
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wards or Puniſhments, attend Obedience or Diſobedience to 


them with as much Certainty, drawn by Reaſon from the Di- 


vine Attributes, as from the expreſs Aſſurance of Revela- 


tion: And every One always had a Right, not only to teach 
and inculcate, but alſo to command the Practice of theſe Du» 
tres as the Laws and Will of the great Author of Nature. 
— The Difference between Natural and Revealed Reli- 
gion is not in any new moral Truths, or Acts of Piety and 
religious Worſhip diſcover d in the Gaſpel; which the Light of 
Nature was not able to make known : The ſpiritual Worſhip 
of the One True God, and every moral Rule of Life, is not 
only plainly diſcoverable by Reaſon, but was actually taught 
amongſt the Heatbens; nor does the Goſpel command any 
Duty relating to God, our Neighbours, or ourſelves,” \which 
was not taught by Plato, Tully, Seneca, Epictetus, Marcus 
Antoninus, and Others. So that in reſpect of Virtue, 
Morality, and Religion, properly as ſuch, the Law of Na- 


Plea, &c. p. ure was perfect.. The Gabel has, and can have no 
more Authority to determine the Truth, and Obligation of 


Religion, of Piety towards God, Righteouſneſs towards Men, 
and Sobriety with reſpect to ourſelves, than Natural Reaſon 
has. The Foundation of True Religion, and the great ne- 


ceſſary Duties of it are ſtrictiy demonſtrable, and may be de- 
termined without any other Guide than Reaſon only. 


Ir then Revelation has not ſuper-added any new mo- 
rat Duties; or any new Motives, or Helps for doing 
them; but both, as this excellent Divine ſays, are demon- 
ſtrable by Reafon ; muſt not Demonſtration ſwallow up 


Faith? Or can Certainty and Probability conſiſt together? 


Can we, when we ſer a Thing demonſtrated by Renſon, 


condeſcend te believe it from Revelation; of which the 
moſt, this judicious Author pretends to affirm, is, chat Vn 


ws 
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its Nature it can be no more than a highly probable Truth, 
depending on hiſtorical Tradition. 
Nav, this Writer in Effect owns, that Revelation is far 
from mending the Matter, when he withes he cou'd ſay, 
that the Points wherein Chriſtians differ from each other, did ber 
not affect the Being of Religion and Virtue, and the Mo- zii 
tives and Obligations to them, as much as thoſe wherein the 
Philoſophers differ'd from each other. I think, ſays he, the 
Differences are really greater on the Side of Chriſtians ; 
and then inſtances in the Doctrine of abſolute, and uncon- 
ditional Decrees (the Doctrine of all the Meſtern Churches, 
at leaſt, ever ſince the Time of St. Auſtin ) which, he 
fays, concerns the very Being of Virtue and Religion, and 
_ renders the Motives and Obligations to both precarious, and 
even ineffettual. — The Heathen Deiſts generally 
agreed in the Belief of One Supreme, Self-exiftent Agent, or 
God, and o, bis Providence in the Government of Mankind, 
y is . All but Atheiſts agreed in theſe great, and ne- 
ceſſary Points of Religion. But Chriſtians diſagree about 
the Fundamentals bath of Natural and Reveal'd Religion. 
Speaking of the Church of Rome ( which comprehended 
till the Reformation, for many Ages, the whole Body |. aj 2 
of Weſtern Chriſtians) he ſays, It is not only as bad, but Plea, p. * 
far worſe both in Principles and Practice, than the groſſeſt 
Pagan Church ever was. . Do not their wicked Doc- plea, c. 
trines and Practices ſubvert the very Foundation of Reli- p. 32. 
gion and Virtue, as much, or mare, than the worſt Opinions 
of Pagans ever did, ---- There ſeems to be as much, or Ib. p. 39. 
more Need of a new divine Authority to reform the Cor- 
ruptions of the Romiſh Church, than ever there was to re- 
form the Corruptions of Paganiſm. And it is not unrea- 
ſonable to think, that the Divine Providence will ſend ſome 
b 


Ib. p. 32. 
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extraordinary Means to reſtore Chriſtianity to that Church, 

whoſe Apoſtacy ſeems incurable by all ordinary Methods. How. 

tenderly ſoever he treats the Church of England, yet he 
_ - 5 has the following Words; With reſpect to ourſelves, I 
76. may, in general, ſay, that the Doctrine of Tritheiſm, of 
a human Authority in Matters merely of Religion, and the 
Spirit of Popery or Impoſition, which is the Eſſence of Po- 

pery, greatly are inſiſted on, and prevail amongſt us; and 

befides a general Corruption of Manners, and Uncharita- 

bleneſs in Differences of Opinions, unknown to Heathens ; 
Chriſtian Profeſſors of the higheſt Dignity in the Church, 

ſeeking their own Things daily more than the Things of 

Chriſt. Having made a Panegyrick on One in the high- 

eſt Station of the Church (for it ſeems he can find Ore 
Plea, &c. deſerving it ) he ſays, One ſuch Example will do more 
Good to True Religion, than Writing a thouſand Paſtoral 

Letters without it will do. Had he ſaid, that One ſuch 

bright Example will do as much Good to Religion, as cer- 

tain Paſtoral Letters had done Hurt; this would have 

been a Compliment indeed ; eſpecially conſidering that as 


he juſtly obſerves, The End of Unbelievers is more effec- 
tually gain d by our zealous bigotted Profeſſors of Chriſtia- 
nity placing it on a wrong Foundation, and building on it Doc- 
trines inconſiſtent with the cleareſt Reaſons. Thus the Love 
of Truth has made this good Man do Juſtice to ed 
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Tux next Writer I ſhall conſider is Mr. Fofter, in his 

Diſcourſe of The Uſefulneſs, Truth, and Excellency of the 
Chriſtian Revelation; &c. This Gentleman, after having 

Pref. p. 1. declar'd in his Preface, that tis a general Obſervation, that 
Tnfidelity increaſes very much amongſt us of late; begins his 

be: Dis- 
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iſc fayi 'T think 7 1o/timable Uſefulneſs, 
Diſcourſe, by ſaying, For my part, I think it an ineftimable Trot, ; 
Happineſs, that we live net only in an inquiſitive Age, but in the Chriſtian 


a Land of Liberty, where People may urge their Objecticis 
againſt the Eſtabliſh'd Religion with much more Freedom, 
than in many other Countries that are called by the Chriſtian 
Name; in which the People, not being allow'd the Uſe of their 


Reaſon and free Inquiry, are fwallow'd up in the groſſeſt En- 


thuſiaſm and Superſtition, and Slaves in a double Senſe, both 
to their Princes, and their Prieſts. May this happy Liberty 
encreaſe, which I take to have a cloſe Connexion even with 
our Civil Liberty. ---- Let not ſuch as write in Defence of 
the Chriſtian Religion, claim any Privilege above their Op- 
ponents, merely becauſe they write on the Popular, and Or- 


thodox Side of the Queſtion ; ſince the Natural Rights of both 


Parties are equal. Tho' this is Writing like a Patron of 
Liberty, both Religious and Civil; yet he complains, that 


Revela. p. 2- 


p. 3. 


the Author of Chriſtianity, &c. magnifies the Powers of Þ- 8. 


Reaſon, with a View to leſſen, or deſtroy the Uſe of Reve- 
lation. But if Revelation is a reaſonable Religion, the 
more the Powers of Reaſon are magnified, the more it 
is for the Honour of Revelation. Can any One mag- 
nify more the Powers of Reaſon, than this Writer him- 
ſelf has done; in ſaying, Reaſon is our ultimate Rule in 
all our religious Inquiries; a Rule, by which Revelation it- 
felf muſt be judg'd ? Is not this, in Effect, Owning Reve- 
lation to be no Rule; at leaſt, no perfect Rule? For, 
how can that be a perfect Rule, when nothing it teaches, 

tho' ever ſo often inculcated, is to be admitted, till it ap- 
pears to be agreable to another Rule, by which we muſt 
govern ourſelves in all our religious Inquiries, If theſe 
are his real Sentiments, does he not hereby renounce even 
the Proteſtant Religion? ſince he ſays, The Fundamental 
| E Prin- 


P. 350. 
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Principle of Proteſtants is, that the Scriptures are their 
ONLY Rule. 

Uſefulneſs, He ſays, Original Revelation itſelf will ſtand the J. eft 
lg 1 *c. of Reaſon, and bear even a ſevere and critical Examina- 
1 tion. If ſo, muſt not every Doctrine it teaches be tried 
1 by the Teſt of Reaſon; and muſt not That, by which 
1 all Revelation is to be tried whether it comes from God, 
appear more evidently to come from him? Otherwiſe 
we try zgnotum per ignotius. Tho' it is a ſelf- evident 
Truth, that rational Creatures can have no other Rule but 
Reaſon to govern their Actions by; yet to prove it he 
. 5- quotes Scripture, Prove all Things ; Hold faſt that which 
p. 254. 7s good; Abſtain from all Appearance of Evil. The natu- 
tural Senſe f which, ſays he, is, that Chriſtians ſhould be- 
lieve nothing implicitly, but uſe their Underſtandings to judge 
of the Nature and Conſequences of all Things, that are com- 
mended to them as divine Truths, and of their Evidence; 
and when they have form'd their Judgment, uton mature 4 
Ma ears and Examination, hold faſt that which is good ; | 
i. e. adhere inflexibly to what they apprehend to be right and 
fit, and abſtain from all Appearance of Evil. This is ſuppo- 
ſing Men are to read the Scriptures as they do Tu/ly's Offices; 
and to admit, or not admit its Dictates, as they judge them 
agreable, or not agreable to their Reaſon. As a further 
Proof that we are to be thus entirely governed, he ſays, The 
Principles of Natural Religion are capable of ſtrict Demon- 
frration, But the utmoſt he allows Revelation is, that as 
p. 95. there may be probable Evidence for its Truth, ſo there may 
be for its Conveyance. This is ſuppoſing, that except 
both theſe are probable, we have no probable Evidence 
of the Truth of that Revelation we are bleſſed with at I & 
preſent, But becauſe Men, in the common Courſe of 
Life, 


p- 11. 
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Life, act according to Probability, he applies this to Mat- 

ters of Belief. Surely he cannot but know, that Pelief 

is not in our Power; and that the Mind can only ſub- 

mit to that Evidence which forces its Aſſent. This he 
himſelf owns in ſaying, that Faith can neither be a Vir- p. 279. 
tue, or a Vice, becauſe Men can no otherwiſe believe than 

as Things appear to them. 

Wurd a Man, tho' of ever ſo good Parts, undertakes to 
defend an inconſiſtent Scheme, he muſt unavoidably be 
guilty of Inconſiſtencies ; ſometimes he will be obliged to 
1 ſay, 'Tis unqueſtionably true in Fact whatever the Cauſe of P. 12. 
| it be, that there is nothing the Bulk of Mankind are more 

averſe to than ſerious Thought and Confideration. --= Their | : 
Tndolence makes them take up with commonly receiv'd Prin- 
ciples, and follow them implicitly, &c. At another Time, 
he will find himſelf obliged to ſay, I have all along taken it p. 187. 
for granted, that the common People will read, and conſider, 
* and make Uſe of thoſe Helps which are in their Hands; in 
Order to underſtand the Proof of the Truth, and Purity of a 
Traditional Religion. 
Tris Writer, to do further Juſtice to Reaſon, ſays, 
That - the Faculty of Reaſon implanted by God in Man- P. 42. 
kind, however it may have been neglected and abuſed in 
Times. paſt, will, whenever Men begin to exerciſe it aright 
enable them to judge of theſe Things. As by Means of this, 
they were capable of diſcovering at firſt the Being and Per- 
fection of God; and that be governs the World with abſe- 
"lute Wiſdom, Equity, and Goodneſs ; and what thoſe Duties 
are which they owe to him, and to one another; they muſt 
.be as capable, if they will diveſt themſelves of Projudics, 
Yd and reaſon impartially, of rectiſying any Miftakes, which 
they may have fallen into about thoſe important Points, Their 
C2 noble 
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noble Powers of Thought and Reflection, if they can enable 
them to find out Truth, muſt be ſufficient, rf they make a 
right Uſe of them, to recover them from Error. It matters 
not whether they have hitherto thought right, or wrong ; nor 
indeed, whether they have thought at all ; let them but begin 
to confider ſeriouſly, and examine carefully and impartially, 
and they muſt be able to find out all thoſe Truths, which, as 
reaſonable Creatures, they are capable of knowing ; and which 
neceſſarily affect their Duty and Happineſs. They will ſoon 
come to form juſt Notions, in general, of a Religion that is 
worthy of God ; and conſequently, be fit to judge whether 
any particular Revelation be worthy of him. And to ſup- 
Poſe otherwiſe, is only to make Reaſon ſerviceable in forming 
our firſt Sentiments about Religion; but if we pervert it, 
and ſet out wrong, our Errors are incurable ; and this moſt 


excellent, and diſtinguiſhing Gift of the great Creator, which 


ig the higheſt Mark of our Dignity above the mere Animal 
Warld, is render'd for ever uſeleſs. 

THis is all I contend for; ſince this is Owning that 
Reaſon, whenever Men conſult it, will ſoon enable them 
to. diſcover the Being and Perfections of God; what 


thoſe Duties are which they owe to him and one ano- 
ther; and all thoſe Truths, which, as rational Crea- 


tures, they are capable of knowing : Can Revelation 
teach us what we, as rational Creatures; are incapable of 


knowing? He is, certainly, in the right, in ſuppoſing that 
Men, by attending to Reaſon, will ſoon come to form 


juſt Notions: in general of a Religion that is worthy of 


God; ſince without theſe antecedent juſt Notions, they 


cou'd not be capable- of judging whether -any particular 
Revelation was worthy to come from hint, If Reaſon 
is the only Teſt, by which we muſt judge what is wor- 

| thy 
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thy to come from God ; what have we to do, but to at- 
tend to it? In ſo doing, we ſhall know all that God can 
require; ſince we are | certain, he can require nothing of 
us, which is unworthy of himſelf, or improper for 1 
Agents to obſerve. 


Cax any Thing be more inconſiſtent with this De- 
ſcription he gives of the Faculty of Reaſon, than in ſup- 
poſing that the Degeneracy of Mankind was ſo great, and 
ſo univerſal, that the Powers of Reaſon and Philoſophy. 
were either not employ'd to reſtore them to their Original 
State; or after they had done their utmoſt were found to 
be ineffeftual : And conſequently, it had been in vain for 
them to have had Recourſe to Reaſon, that ultimate Rule 
in all our religious Inquiries. 

Ir, as this Writer owns, the Subſtance of True Religion 
always has been, and always will be the ſame in all Ages 
and Nations; conſiſting in the Belief of ſuch Principles, and 


the Practice of ſuch Duties only as" are founded on the Na- 
ture and Reaſon of Things ;' how can he ſay the Bulk of 


Mankind were under the Power of almoſt invincible Pre- 
judices; and ſo ignorant, that it may be queſtion'd, whether 
they deſerv'd tbe Character of moral Agents, ar not; which, 
he fays, may be owing more to the unhappy Circumſtances 
7n which Providence had Plac d them, than to any wilful 
Fault of their own. This is certainly little leſs than a 
blaſphemous Reflection on Providence for placing them in 
that State, as well as Nonſenſe, in talking of a Fault that 
is not wilful. 

Tx1s Writer, ſpeaking of the vage lied 8 God, 
. fays, That only ſuppoſes in general, that he will always do 
what is wiſeſt and beft. If fo, we may be certain, that 


Man- 
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Mankind were never, much leſs for numberleſs Ages, in 
a der lorable Condition for Want of a Revelation ; ſince 
the Unchangeableneſs of God always neceſflarily cauſing 
him o do what is wiſeſt and beſt, muſt have placed them 


in the beſt, and happieſt Circumſtances ; in which Cir- 
cumſtances the greateſt Part of Mankind ſtill are, with- 
out being burdened with any Addenda to the Relig:on of 


. Reaſon. and Nature. 


Ir, as he ſuppoſes, he preſent Gender of Things is 


upon the whole wiſe and god; does not That infer, the 


VUniverſality of a Revelation wou'd not be good for the 


Whole? Or elſe that God does not de what is 2909 ive 
the Whole? 


Ir, God, as 0 ſays, 2 0d fach a Cover and. Order 
of Things, with reſpect to Mankind, as was moſt worthy his 
infinite Wiſdom and Goodneſs ;, what Reaſon can he aſſign, 
why God ſhould alter this Courſe .and Order of Things, 


Jo worthy. his infinite Wiſdom and Goodneſs. _ 
Tho" it cannot be deny a, ſays this Writer, that wha the 


. World is over-run with Ignorance and Superſtition, a Re- 
velation is extremely defirable, and might be highly uſc- 


ful-; this is no Argument at all, that God is neceſſarily 
oblig d to communicate it; tho it may be 4 Reaſon why he 


may. But whatever God, who always acts according to 


the Reaſon and Fitneſs of Things, may do, he certainly 


Will do; not becauſe he has not a phyſical Power to act, 
or not act; but becauſe his moral Nature will always 


oblige him to do what is fit, and reaſonable. Now if 


a Revelation was extremely defirable, and highly uſeful to 
a World cover - fun with Ignorance and Superſtition ; the 
ame Reaſon wn obliged God to grant it to ſome, 


would 
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* 
would have obliged him to grant it to All, to whom it 
was equally uſeful; and who equally deſerved it as well 
as equally wanted it. 

Ir God, as this Writer ſays, to ſhow the . Extent p. 78. 
of his Goodneſs, made a Variety of. Creatures; will it fol- 
low, that it would be 4 Mark of his Goodneſs to deprive 

, any of them of ' thoſe Advantages, which, from the Be- 
ginning, were in common to all before? Can he give 
an Inſtance in any Species of Animals, who, ſome Ages 
fince, were upon a Level with one another; but Part of 
whom, God (to ſhew his Goodneſs ) has deprived at pre- 
ſent of the Bleſſing of one Eye ; while the reſt have both 
their Eyes? Yet This is what he argues for, in Effect, 
with relation to Mankind; who, for numberleſs Ages, ac- 
cording to him, were placed by. God upon a Level as to 
their future Happineſs; and yet at preſent, as if God had 
repen:ed of his former Goodneſs, the greateſt Part of 
them are deprived of that Degree of Happineſs, which 


originally he en r all be were not ne 
themſelves. - * Ar 


THE Abſordity of this Nation: tho! 8 8 streſo 
is laid on it, will more fully appear; if we conſider that 
God, before Mankind exiſted, cou'd have no Kindneſs 
for Men in one Part of the World rather than in ano- 
ther; and that his Kindneſs afterwards muſt be in Pro- 
portion to their living up to the Laws he gave them. Now 
if Chriſtianity has made any Alteration in the immutable 
Will of God; it muſt conſiſt in God's depriving the Ma- 
jority of Mankind, without any Fault of theirs, of that 
Happineſs, which he at ſirſt deſigned them: And all this 

> for 1.0 Reaſon, but becauſe he thought fit to make certain 
te o N atural Religion for other 85 tho not for them ; 
| who, 


1 & 
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whog as this Writer owns, cant be concern'd to-know what 
they have no Means of knowing ; and conſequently, their Ig- 
norance of theſe Addenda cannot, in the leaſt, hinder them 


from being as acceptable to their „ as s if _ had 


known them : Eſpecially, | 

Ir, as this Writer contends,” God is e Aer all 
Men ſbou d obtain that Happineſs, which is ſuitable to their 
particular Stations, Capacities, and Circumſtances ; and that 
in Quality of their Governour and Judge, he has given them 
Sufficient Means to know, and practice all he requires of 


them; What Cauſe can this Gentleman aſſign, why Men 


in China, or Japan, who have acted according to theſe 
Means, ſhou'd not be equally rewarded with thoſe acting 
in the ſame Manner in Spain, or Italy? This Life being 4 a 
State of Trial equally to all Men. 

Tuts Writer ſpends a whole Chapter, in endeavouring to 
vindicate the Conduct of Providence, in proving it conſiſtent 
with the Perfection of God, not to make the Chriſtian Re- 


velation univerſal; and conſequently, that any Attempt to 
make it ſo, muſt be uwwwnfiftcu witli rhe Conduct of Pro- 


vidence, and the Perfection of God: He ought, therefore, 
to have given a Liſt of thoſe Countries, for whoſe Uſe alone 
God deſigned this Revelation; left our Myſionaries ſhould 
attempt to propagate it in thoſe age for which Frovi- 
dence never intended it. 

Bur it is in this Chapter only that bs talks 5b in all 
other Places he takes it for granted, that Revelation was de- 
fign'd for all ee, as well as to loft 70 be End * the 
Warls, 241 10 

- SINCE this Writer 3 that God 40 — to give 
a Ps xt to ſome Parts of the World, when he was not ob 
e to give it to any; may he not have given it them for a 


Time, 
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Time, as the Laws were; which he gave to the ſingle Na- 
tion of the Jews: And therefore it lies upon him to prove, 
a that the Revelation he contends for was deſigned for us at 
f preſent; or indeed, for any other Age than That, in which 
the Promulgators liv'd ; fince they, as 'tis plain from a 
Fa, Number of Texts, believ'd the Age they liv'd in to be 
the laſt Age; and conſequently, the firſt and laſt Age of 
the Goſpel. And Chriſt, as he wrote nothing himſelf for 
the Inſtruction of Poſterity (deſigning to return upon 
Earth the very fame Age) ſo neither did he require his 
Diſciples to write at all; much leſs for future Ages. If 
he had requir'd that of them, they cou'd not have be- 
liev'd their own Age to have been the laſt. Beſides, muſt 
not this Revelation be deſign'd for Men of that Age only, 
by the Words which immediately follow Chriſt's Injunc- 
tion to the Apoſtles to preach the Goſpel? Theſe Signs, 
ſays he, ſhall follow thoſe that believe ; They ſhall caſt out Mat. 16. 15, 
» Devils, cure Diſeaſes, ſpeak with new Tongues. as 


Ir the Belief of this Religion was ta be continued to 
all Ages, would not the Signs, which were to accompany 


Belief, have been likewiſe continued ? Otherwiſe Men (an 

_ Objection which can't be made to Natural Religion) would 
be equally bound to believe, when the Grounds. of Be- 

lief were unequal: Are not Men now deſtitute of all thoſe 
ſuper - natural Helps of the Apoſtolick Age, when God? _ 2. 17 

' poured out of his Spirit upon all Fleſh? And alas! in quite 
different Circumſtances, being either wholly left to judge 

for themſelves of the Meaning of a Book, of which they 
are altogether ignorant, as well as of the Proofs, on which 

its Authority is founded; or elſe to have an implicite 

Faith in ſuch Guides, who, tis notorious, every where 

maintain thoſe Opinions which maintain them. This our 

D Writer 
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Writer in Effect owns, by ſaying, That in Countries awhere 
free Debate is diſcourag d, and forbidden under ſevere Penal- 
ties, the People are obliged to take their Accounts both of 
a Revelation and its Proofs from certain Perſons, autbo- 
riged and maintained for that Purpoſe ; ' they can have no 
more Reaſon to believe even a true traditional Religion, than 
Others: may have to believe a falſe One. Has not this been 
the Caſe ever ſince Chriſtianity prevail'd ? Can it be faid, 
a private Man had any where the Liberty of : free De- 
bate, when” it was every where highly criminal for him 
to diſpute the Authority of the Canon ? Can this Writer 
tell us in what Church, tho' founded on the Right Eve- 
ry One has to chooſe his own Religion, this Liberty is not, 
even now, reſtrain'd under ſevere Penalties ? 

Tuls Writer ſuppoſes, Men will be rewarded according 
to their different Capacities ; This Difference, ſays he, is 
the expreſs Will of the Creator, --- and reſults from the Ori- 


ginal Conſti tutjon of Things, which was at firſt ſettled by 
God. From this Argument he wou'd infer, that God, 


conſiſtent with his univerſal Benevolence, may give all 
Chriſtians of what Denomination ſoever, greater Rewards, 

tho they have not greater Capacities; nor make a better 
Ute of them than Others : So that allowing this to be a 
tated and fixed Rule, that God will reward Men accord- 
ing to. their different Capacities ; this Rule. will demonſtrate 
that no Man muſt expect a ſuperior Reward. for being. a 
Chriſtian; except being a Chriſtian, and having better Ca- 
Pacities than other Men, be one and the ſame IT hing. 5 

Tu18 Writer, tho' he labours to prove that different Ca- 
pacities are from the expreſs Will of God, .in Order.to 
Mens being rewarded. according to thoſe Capacities ; and 


e. 30. therefore ſays, Theſe different Capacities do not depend on 


bodily 
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bodily Organs; yet in Oppoſition to this he ſays, Me ſee y * 

in Fact, that there are in the human Species many down= 

right Idiots; who, very probably, were it not for ſeme ac- 

cidental Defe# in the bodily Organs, might think, and rea- 

fon as well as other Men. But if this downright Idiotiſin 

is owing to ſome accidental Defects, well may leſſer Dif- 

ferences be owing to the ſame Cauſe. Nay, this Writer 

owns as much in faying, The Original Conſtitution, not- 

withſtanding thoſe accidental Defects, aas, upon the whole, 

wiſe and. goed. And' conſequently, no accidental Advan- 

tages or Diſadvantages, in Point of Capacity, can be any 

more a Reaſon for God to give greater, or leſſer Happi- 

neſs to People in a future State, than any accidental Ad- 

vantages or Diſadvantages, in Point of Beauty or Strength ; 

much leſs can it be a Reaſon, why God ſhould make ſuch . 

a Difference between his Children ; where, on one Hand,. 

no ſuch accidental Advantages can be pretended; or, on _ 

* the other, no ſuch accidental Defeds. And in Truth, the 
Happineſs of Men in general, even in this Life. does not 


a wD > 45 


ariſe from the Degree of their Capacity, or of their Cir- 
cumſtances; but from their acting right according to the — 
Capacities God has given them, and the Circumſtances i in 
which, he has placed them. | e ns 
IN Order to juſtify his partial Notion of God's s dealing 
with Mankind, he thinks it infinitely abſurd to ſuppoſe, that 
Men, if equally ſincere, will be equally rewarded ; or en- 
joy an equal Degree of Happineſs in a future State. 'Th/s p. 31. 
Principle, ſays he, is a Diſcouragement to virtuous AFﬀjons, > \? 
as well as 4 Reflection upon the Wiſdom and Fuſtice of the 
Governor of the World. Upon our Author's Principles, Sins 
>» cerity, ſays he, ſeems to be the only Thing, which is abſolutely 
| e on to render Men acceptable to. God; "vie does nat 
D 2 Ne- 
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neceſſarily imply in it. the Knowledge, and Practice of all 
the Duties of Natural Religion 1tſelf. | | 
_- Tuxsx, I freely own, are my Sentiments; ſince, I think, 
nothing can be more evident, than that whoever ſincerely, 
or to the beſt of his Underſtanding, endeavours to find out 
the Will of God, muſt find out what God, who expects no 
Impoſſibilities, wills him to know, and do; and we can. 
never. be reduced, after ſuch an impartial Examination, to 
the ſad Dilemma of committing Sin, whether we act, or do 
not act according to Conſcience. If this Writer can difcover 
no other Way, by which we can know the Will of God, 
or be render'd acceptable to him ; he, by diſcouraging the 
neceſſary Duty, muſt be confcious he advances an abſurd 
Notion in Defence of Opinions equally abſurd ; and there- 
fore, in Anſwer to all he ſays on this Head, I ſhall con- 
Locke's Eſliy chude this Paragraph with the Words of Mr. Locke : © He 
B. 4. c.17. * that ſincerely ſeeks to diſcover Truth by thoſe Helps 
TO * and Abilities he has, may have the Satisfaction in doing 


c his Duty as a rational Creature; ; that tho' he ſhou' d 
« mifs Truth, he will not miſs the Reward of it. For 


* he governs his Aſſent right, and places it as he ſhou' d, 
*« who, in any Cafe, or Matter whatſoever, believes, or 
« diſbelieves according as Reaſon directs him, He that 
« does other wiſe, tranſgreſſes againſt his own Light, and 
: miſuſes the Faculties which were given him to no other 


Ends, but to ſearch and follow the clearer e 
and greater Probability. 


Tris Writer owns, There can be nothing but general 
Rules, in a. Revelation defign'd for the Uſe of all Nations, 
and to laft till e End of the World ; for if it be parti 
cular and circumſtantial, it can only be a Rule * Indivi- 
duals, aud not for the whole rational. Species. To fuppoſt 
8 the: 
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the contrary is, ſays he, to fall of an eternal temporary 
Law, or an univerſal Particular. And again, All Reve- P. 35, 36. 
lation can do for us, is to lay down the general Principles 
and Rules of Conduct in all Circumſtances ; but that u 
muſt conſult our Reaſon about the Application of theſe ge- 
neral Rules to particular Caſes. ----- If our Knowledge of 
Natural Religion, i. e. of the general Rules 70 be obſerved 
in our Behaviour towards God and our Fellow Creatures, 
and in governing our Aﬀettions and Appetites, be a great 
Advantage to us, notwithſtanding we are oblig'd to the con- 
ſtant Uje of our Reaſon, in Order to judge with Reſpect to 
particular Actions, whether or no they agree with theſe ge- 
neral Rules ; the Knowledge of a Revelation, that teaches 


all the fame general Principles, which, for the moſt part, Mn 
are very eaſily accommodated to Circumſtances, muſt be an =" 


equal Advantage. 

Is not this Owning, that The Goſpel is only a Repub- —_ 
licati on of the Religion of Nature ? And that One. does not = 
extend to any Thing further than the Other, but that | 1 
both are compris d under the ame generar Principles ? And 
the more to ſhew. his intire Agreement with this Infidel 
he pretends to. confute, he ſays, Chriſty anity makes. no Al- p. 2583 
teration in the Natural Rights of Mankind. It ſo; they ſtill 
retain their Natural Rights of appointing all Things of a 
mutable Nature to what Subject ſoever they belong, and 
to alter them as they ſee jpſt Occaſion; and conſequently, 
chat Reaſon and Revelation not only agree as to the Things 
which. are to be done, but as to the Manner of doing LEY *. 

In ſeveral Places beſidas: That, where he os given ſo 
juſt and noble a Deſcription of the Faculty of Reaſon, 

* owns, that the Errors Men fell into were the Effects | 2 
of - = 
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of their not attending t& the Dictates of their: Reaſon 4 
which, he allows, is eapable of di ſcovering all the Duties 
Men owe 40 God, or their Pellow- Creatures; 5 or what re- 
lates to the right Government of their Aﬀedtio ons and Ap- 
petites in the various Ci rcumſtances and Relations of” human 


Pref. p. 6. T,;fe, Reaſon, ſays he, rightly improv d, is fu eien at all 


Book p. 11. 


Times, to teach Mcn all that God requires of them in their 
Various Circumſtances. And that thoſe Faculties by y which doe 


are di Mingulſl d from Brutes, if they are us] after 22 beſt 


* 18 143 


Manner ae can, . anſwer the”Eiid fore Which God ga ve 


them, and %% © our Conduct. This is | ſuppoſing that Re- 


epi to cure our 'Non-ltter ion to the hc 3 If 


Revelation has not cured this 18 ault of Ne on-attention, 
but inſtead 6f it groſſer Abſurdities, both it in Relation to the 
Honour of God and the Good of Man, have prevail d3 
Non-atention t to, the Law of Nature — be no Reaſon 


for Go ( except he did, not foreſee the Conſequence ) to 
burden us with any AAdendd to Natural Religion; which, 
in Proportion to their Number, muſt increaſe our Non- 


attention to it; and conſequently, if Revelation does not 


I prevent this il Effect, it is Sen e to no es! or to an 


Tils Writer, watched he owns this exact | Aiſa: 
Tn between Natural and Revealed Religion; and that One 
no more than the Other, can extend to Things poſitive or 

partcutay' yet he fays, When Gol gives” a Revelation; that 

ee for generul U, and conſequently eonfiders Men only 
as reaſonable Creatures, and is not adapted to the Genius, 
Comple#ion, or State of any particular Nation; tis natural 


70 expect ; that it will be Plain and fimple, and not buer-loated 
(and Pinay add not loaded at all) with Things of an b. 


ternal 
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«ternal and bofitiue Nature, This, ſays he, proves the. ſupe- 
rior Excellency, of 1 the Chriſtian Religion abovg the Jewiſh ; 
2 ky = the Rites of the latter were inſtitued by A 


of e js Jer pr hes E. of, nh he 


* 


= 227 lays, down, he ſays, J. Face v, galt be e 255: 286- 


thor of\ Chriſtianity, &c. that the. inſtituted. . Means Pre- 
Serived a Rev e on are not of fich 1 and immutable 


E I 


they are "_ ts. ga d, ar emitted, 45 beſt ſuits. that 
End for which they were ordain d. 7 imagine the con- 
tramy ( as be judiciouſſy obſerves ) is to make J. bings de- 
pendent on Circumſtances independent ; Things that are pro- 
per only under ſome. Circumſtances, neceſſary under all Cir- 
cumſtances e Nay, to make Ends mutable, and Means PR 
nutable; and that theſe are to continue in Force, tho. by 
. Change of Circumſtances they become prejudicial ;_ nay, de- 
 ftruftive to the End for which alone they were ordain'd. This 
is plainly confeſſing, that poſitive Things are in their own 


Nature mutable; and that Men are to e nk or omit 
them, as, they Judge, beſt e 


Vvere ordain'd.. 


Tuis Writer fairly: owns, ca 2 * ive ate ber 307. 


been us 4 ſuperſtitiouſly, and that Aan baue laid equal Streſs 


on them as pou Morality iZ/elf, : can't be amid; 3. Nay that . 


they have reſobv d the Whole of Religion into external Ober- 
- ances; and inſtead of: making it conſiſt in, the moſs. neceſſary 


Duties of Piety, Juſtice and Charity, plac d: it not only; in the 
- inflituted Means appointed by God, bult in trifling Ceremo- 
nies, uſeleſs Speculations, and incomprehenſible Miſteries of 


lan inventing , and impoſing ; and that their: Zeal for 
theſe FT; hings, animated by blind Superſtitton- and P rejudice 
an under the Influence" of intereſted and daſigning Men, 


ot 


for which they | 


_ bas 
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bas tranſported them x hond all Bounds ; even to deſpiſe "and 
trample Upon the Sacred, wo "Tl Rell * Natural 
| Rel 1 erh 

Lr me ak this Writer, — er Mee: att AbRit- 


ö dities culd have happened, if Men had adhered to the Light 


of Nature, and admitted nothing to be the Will of God, but 
What is founded on Reaſon ; and that all poſitive Things, 
which can only be conſider'd as Means to an End, are to 
be changed according as Circumſtances require. 
Tuts Writer, making an Apology for the Coviurichs 
which prevail among Chriſtians, ſays, The Corruptions of | 
"the Heathen World, if they had been much greater than they 
really were, would no more than they now do, have inferr'd 
"the Inſufficiency of Reaſon, as 4 Guide in itſelf ; it muſt 
 follew by the ſame Rule, that the Degeneracy among Chriſ- 
tians, tho it could be ſhewn to be more groſs than any Pagans 
were ever chargeable with, is no rational Prejudice either 
' againſt the Perfection, or Perſpicuity of the Chriſtian Re- 


velation. For it is moſt evident, that in both Caſes the Event 
is not owing to a Defect in the Original Rule. Which is 


ſuppoſing the Rules in both Religions to be the ſame ; for 
if they differ, their Difference muſt Tow as Defect in 


; One of thoſe Rules. 


Pref. p. 4. 


Mere un, ſays this Writer, wi? Thing dia that + a 
bears to be à very ſtrong and common Prejudice againſt the 
_ Chriftion Religion; which T cannot omit, fince it depends in- 


4 11 tirely on 'Chr igians themſelves; 23 and conſequently, " as. they 2 5 
©" might have prevented, it 3s not pet out of their Power to re- 


move it; I mean Thoſe Corruptions in Doctrine, and groſs 


"M Superſtitions 7; in Worſhip, by which they have defac'd the Sim- 


< Plicity and Beauty of true Chriſtianity ; and which have been 


N A undieu, with greater Zeal than Morality itſelf. Theſe, 
* the 
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tbe Adverſar: es of our Religion, without examining further, 
blend with its original, and eſſential Dofrines ; and thus it 
1s condemn'd for no other Reaſon, but becauſe it bas been 
miſrepreſented. A melancholly Reſtection this ] that Chri- 
flians ſhould furniſh Infidels with the choiceſt Weapons to 
attack their own Cauſe ; but at the ſame Time, on the Side 
of Unbelievers, a ſure Argument of a ſhallow and ſuperficial 
Judgment in theſe Points; and which de eftroys all their Pre- 
tences to fair Reaſming. OT IN 

Bur does this Writer ſay any more than what the nu- 
merous Sects of Chriſtians that now are, or ever were in 
the World have ſaid; that Chriſtianity is a Thing plain in 
itſelf, provided all other Sects underſtood it as we do; and 
did not, by differing with us, afford Infidels the choiceſt 
Weapons to attack the common Cauſe: Thus by every Sect 
condemning each Others Addenda, they all, in their Turn, 
do juſtice to Natural Religion, and its Defenders. | 
How uncertain muſt theſe Addenda be, when tho' per- 


haps there have been, for many Ages, the better Part of a 
Million of Eccleſiaſticks to aſcertain, and explain them 5 


yet, this Writer ( whoſe Addenda confine him to a very 
narrow Sect, no where tolerated till of late) does not ſcru- 
| ple to arraign the Sentiments of the Generality of Chriſtians 


in moſt Ages; in affirming, that tz New Teſfament ſays not p. 3274 


one Word of Satisfaction, much leſs of ſtrict and adequate Sa. 
tisfattion ; not a Syllable of the infinite Evil of Sin, of infi- 
'nite Juſtice, the hypoſtatical Union, or the Deity” s being ſo 
united to the Man Chriſt Jeſus, as that the two infinitely 
diſtinct Natures conſtitute one Perſon; and by Virtue of 
this Union, giving an infinite Value to the Sufferings of the 
human Nature, and enabling it to pay a ftrict aher, to : 
God's offended vindictive Juſtice. us}. 


AND 
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ELSE 
1 4 
bas. 


N * FL 1 ' 3 bas . aL 
1 1 r 1 ia \ a q * 1 $ <\, end © EIS 4 
« — . a hs ts * 8 8 n F 1 ; n 7 , , 
E ]ðù“n . ⅛—9˙tawb IIs ens 


wx INTRODUCTION f 
Axp not content with thus arraigning the Chriſtians, he 
p. 352. adds, I think it worth my While to ſay, there's one Remark 
more, which our Author has made that is worth the reciting : 
However ( fays he) the Heathens allowing One, and but One 
moſt High God, did not ſo far derogate from the Honour of 
— the One True God, as to pretend that the moſt diſtinguiſh'd 
among their ſeveral Mediators was equal to him ; Equality * 
and Mediation being as inconſiſtent as Equality and Supre- 
macy. And they would have made their Religion an errant 
Tumble, if they had worſhipped theſe Gods ſometimes as Me- 
diators only; ſometimes as ſovereign Diſpoſers of Things; and 
fometimes as both together. I think, T ſay, worth my While 
to recite this Paſſage ; not that tis any Difficulty againſt. the / 
Chriſtian Religion itſelf, which teaches nothing at all of this 
miſterious incomprehenſible Divinity; but that Chriſtians may 
fee how much it ſuffers by the Darkneſs and Confuſion of hu- 
man Schemes; which are not only father'd upon it, but rank'd 
among 115 fundamental, and moſt important Doctrines. "2270 
Ir theſe abſurd Notions are contrary to the Light of Na- 
ture, and would never have been thought of, had Men ad- 
hered to that Light, but are wholly owing to Chriſtians, 
from Age to Age, judging them to be the Dictates of Re- 
velation; is this, I fay, an Argument of the Plainneſs of 
Revelation, or of its Excellency, beyond That of Natural 
Religion 1 
Lr me ask this Writer, whether any good Parent, did 
he forſee the Conſequence, would leave behind him 4 T 0 | 
tament (when there was no Neceflity for it). expreſs” | 
ſuch obfcure Terms, as ſhould, in diſputing about its Wo 
ing, ſet his Children at perpetual Variance, and, cauſe thaſe * 
very Miſchiefs it was ER, to prevent. Wat p 
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Tuts Writer, for Fear of running into an; y ſuch Abſur- 
ditics as he charges the Chriſtian World with, ſeems to have 
given up moſt of the other Addenda ; and tho' in his Book, 1 a 
he contends, that Chriſt is a Propitiation for the Sins of the p. 339. 
whole World; yet he ſays, that no Sacrifices, no, not that of p. 364. 
Chriſt himſelf, were defign'd to propitiate the Deity ; nor in- 
cline him to be favourable and gracious to Mankind, And 
that the very Inſtitution of them muſt in the Nature of the 
Thing, ſuppoſe he was already propitious, and already diſpoſed 
to be merciful, and forgive the Offences of his Creatures. —— 
The Deſtroying ſuch an innocent Perſon, ---- the Son of God, p. 362. 
was unqueſtionably a very wicked Action; it will not I pre- 
fume, be thought, that the moſt wiſe and holy Governor, and 
Fudge of the World cou'd have determin'd any Thing about it ; 
further than to ſuffer natural Cauſes to operate. And then 
concludes, that thoſe Sacrifices having nothing in their abſtract 
11 Nature to atone for moral Guilt, or merit Pardon, cou d not 
* be intended to propitiate the Deity; but can only be ſtanding 
Memorials of that, which he himſelf owns, is of a Nature 
too evident to want any Memorials ; ſince he ſays, The 
Chriſtian Religion does not ſo much as intimate, that Natu- 
ral Reaſon cou not di iſcover God to be a propitious Being, 
ready to be reconcild to bis guilty Creatures upon their: Re- 
Fentance; but on the contrary, lays down this as a fundamen- 
tal Principle of all Religion! And it is ſtrange, if what 
both Reaſon and Revelation fo plainly expreſs is not to be 
relied on, without: ſome certain arbitrary Signs or Memo. 
rials. He certainly ought to have the Honour of this glo- 
| rious Diſcovery, Who before him ever thought, that Chriſt s 
K Sufferings, Paſſion and Death, nay, his Mediation and In- 0 
3 terceſſion were only Memorials of God's Readineſs to pardim | „ 
Sin; but not in the leaft any Motive to induce him to it. 
E 2: I 


p. 335» 


p. 328. 


=) 


P. 345 
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I MicuT' take Notice of his inconſiſtent Notion about a 
Mediator ; he firſt ſuppoſes Chriſt to be a Mediator between 
two Parties, God and Man; which ſuppoſes that both Par- 


ties choſe h'm to this End; and then that he appointed only 
One to medate to him, whom we ought not 70 worſb. p 


P. 347 


thro” a Mediator; he having a medatorial Kingdem conſerred 
en him. A King, no doubt, may be a Mediator, but how 
a Kingdom can conſiſt in Mediation, eſpecially to the King 
of Kings, he has not told us ; Or how we can be oblig'd 
to offer up our Prayers to God thro' a Mediator; when in 
the Lord's Prayer itſelf, we are commanded to offer up our 
Prayers immediately to God ; Or how the ſame Perſon can 
be both a Judge and a Mediator ; Or what Room there can 
be for any one Act of Mediation in a Being who is Om- 
niſcient; and in his own Nature more gracious, and propi- 
tious to Mankind, than any Mediator can be ſuppoſed to 


be; and who muſt be reconciled to Mankind before he ap- 


pointed any ( for Form-ſake ) ta — to him for a Re- 


conciliation. | 
I SHALL make but one Remark more, and then con- 


: elude; a Man, whoſe Power is limited, and can favour all 


p. 81. 


Deut. 32. 4. 
Rom. 9. 14. 
Deut. 10. 17 
Job 34.19. 
&s 10. 24. 
Rom. 2. 11. 
2 6. 
E 9. 
Col. 3. 26. 
2 Chro. 19-7 


who equally deſerve it, may juftly prefer ſome to others; 
but to ſuppoſe the common Parent of Mankind, whoſe 
Power as well as Goodneſs is unlimited, can act partially, 
and become a RefpeFer of Perſons, as this Writer has zeal- 
ouſly contended ; ; and indeed, upon which his whole Scheme 
is built, is inconſiſtent with Revelation as well as Reaſon. 
The Character which is frequently given to God, both in 
"the Old and New Teſtament, is, that He 7s no: Reſpecter of 
Perſons; and in one Place it is ſaid, There is no Intquity 
witb the Lord our God, nor. Reſpect of Perſons. But to do 
this Writer Juſtice, he ſeems at laſt to give up this abſurd 

No- 
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S- 


tion himſelf, and ſays, The Chriſtian Revelation repreſents p. 3 39 


to Men, the univerſal Goodneſs of the common Father of Man- 
kind ; and that In every Nation he that feareth God, and 
worketh Righteouſneſs, is accepted with him; and conſes 


quently encourages uni ve, al Benevolence, and an Eſteem of 


he whole rational Creation, however diſtinguiſhed by exter- 
nal Privrleages. | 


Ir by External Privileges, he means thoſe Privileges, 
which before he, contended to belong to Chriſtians exclu- 
ſively of all Others, he directly contradicts himſelf; ſince 


nothing can be more inconſiſtent with the univerſal Good- 
neſs of God, which he here contends for, than God's be- 
ſtowing peculiar Privileges on ſome excluſive of others, 


without Regard to Merit, or Demerit ; but to their being 


born in ſuch, ana ſuch a Nation ; and conſequently, e em- 
bracing the Religion of thoſe Countries, 


To do this Writer Juſtice, he cannot more fully renounce 


his former Notion, of the Partiality of the common Parent 


of Mankind, thari bf ſaying, tha Theſs abe foncerely practiſe v. 275: 


the great Duties of Natural Religion, comprehended under 
the two Heads of the Love of God and our Neighbour, will 


not be condemn'd for their I. Ignorance of the peculiar Doctrines 


of Revelation ; or for not underſtanding, or ſeeing the Reaſon 
and Obligation of poſitive Precepts, becauſe they have attain'd 
to the great End of Religion, which. all the firbordinate Du- 
ties of it muſt be dejign'd to promote; viz. Rational Piety and 
Likeneſs to Gad, the right Government of their Paſſions, and 


fixing in their Minds Habits of Juſtice and univerſal Bene- 


volence. 

Since He, and I, now ſeem to agree ( tho before he 
never differed with me, but when he differed with himſelf) 
I have notung further to add, but to with he a. þ con- 
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tinue in this benevolent Temper of Mind; and * we may 


expect, that a Man of his Abilities, Hand and Heart going to- 


gether, will become a powerful Defender of that Cauſe he 
now ſeems to oppoſe ; or at leaſt, that he will (to conclude 
with his own Words) acknocwlege his Miſtakes lite an honeſt 
Man, and fincere Lover of Truth. 


Tur next Writer we are to conſider is Dr. Conybeare, | 
in what he calls his Defence of Revealed Religion ; and he 
begins with lamenting, that After We have been in Poſſeſſion 
of Chriſtianity for almoſt Seventeen hundred Years, We ſhou'd 


now be calld upon to begin anew, and to ſet forth the original 


Title by which we hold. And that it ſurely becomes Mat- 
ter of. Complaint, that the E. iniſters of the Goſpel are inter- 


rupted in diſcharging a main Part of their Office. And 
obliged to guard their People as well as they may _ a 
total Revolt. | 

Tus is ſuppoſing We have acquired a T ile to our Re- 


ligion, as to our Lands, by Preſcriptigg ; and that the Te- 
nure by which we hold our Faith, is derived from our An- 


ceſtors having been for a long Time together in Poſſeſſion 
of that Faith ; and that if People ſhould now preſume to 
judge for themſelves, there is great Danger of a total Re- 
Tus Writer ſhould have told us what Chriſtianity our 


' Britiſh Anceſtors have been ſo long in Poſſeſſion of; fince 
the prevailing Chriſtianity in one Age has been very different 


from that which has prevailed in another; and in all Ages 
different Seas of Chriſtians have charged each other, with 
holding Opinions inconſiſtent with Chriſtianity, And in- 


deed, Revolutions in any Religion hot founded on the plain, 
and immutable Reaſon of Things, are unavoidable, But 


letting that paſs, | ſay, © Ir 


* oy K * 


thing to ſupport their Claim, but what they receive from 
a nity was then making. 3 90 | „ 


inſulted them for quitting the Religion of their Anceſtors; on , 
Pretence that every private Man has a Right to judge for * © 


| Prieſt-Craft,  Popery, arrived to: to. the Height of Pe ht of Perfection. - 


| now to preſume to judge for themſelves i in Religious Mat- 5 0 


for the moſt part as bad, if not worſe than Pqganiſn itſelf; 
their quitting. Paganiſin to embrace ſuch Opinion 
R, be no Fer, that it was T ruth which influenced chem 3 2 * 
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Is Men are to found their Religion on the Length of "2M 
Time, and it obtains a Right to be believed by Virtue of an 


immemoraþle Preſcription; ; then Chriſtianity in the firſt Age « 3 
could have no ſuch Title; and yet After-Ages cali have no, 


the Firſt Age; when Pageni/m (which for innumerable Ages 
had ina Manner ſpread it ſelf over the whole World) pleaded 4 
Preſeription and Poſſeſſion againſt the n Chriſtia- 


Our Writer cannot but know, that, at the Reformation, 
the Popiſts mainly inſiſted on this Argument, to puta Sto 
to the Innoyations the Proteſtants were then making, . 


himſelf, of the Truth of what the Wiſdom of ſo many Ages. 
had ſettled fo unanimouſly, and with ſo much Deliberation: 
Tho', in Truth, Rome was not built in a Day, but it was 
after many Additions and Alterations, that Conſummate 


— — 
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_ Tuyrs Writer, to ſhew how abſurd it is for private Men 


ters, fays, Had our Cauſe been carried on ina ſuſpicious Man- 
ner, neven fairly decided, but fu fported merel by Artifice, and 
"tbe Mz application of Civil Force (which is Owning Civil . 
Force ought to be applied) there might be the ſame Reaſon to 
call us back, and Put s an Proving theſe Matters. But if 
Fhote, who, went under the: common. Name' of Chriftians,. 7 * 


were from the Beginning (When one might juſtly expe % 
Truth and Unanimity ſhould go together). holding: Opinions e bt MF \ 


Pinions, 


could 
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their new Choice: Þ "After. the Empire became Chr. tian, it 
cannot be pretended Reaſon had a fair Hearing ; 3 Pnce as 
ChiPh-Flijtrry ſufficiently informs us, Force and Violence 
„ ſupplieq its Place; and the Cen ucilm ſacrificed every Thing 
Hike Au kö kheir Intereſt, and accordingly were either Imperial or 
Vier. of hr Papal T ools; and“ We of the Laity, as inſtrybted by this 
v7 ug e Writer's Metropol: ton, are not fo. ignorant as nat to know 
| ce the Violence, the Paton, the Malice, the Falſhood, and 
er the Opprefſion, which re: gned even in the Earlieſt Coun- 
cils,” In a Word, Le Clerc gives us a true, and lively 
| Picture of thoſe Times, in which this Writer thinks Things 
were fan rl, and impartially ſettled, © Weak Princes, ( /ays 
e as far from being Good as Wiſe, aſſembled a Pack 
t of paltry Greeks, who! had ſpent their Lives in the Art 
©. of cayilling about Words, without the leaſt Knowledge 
in T hings ; ſo very fond of wrangling, that, they were 
< eternally. in Feuds among themſelves. To Theſe were 
added ſome few from the Ie/?, more ſtupid and igno- 
rant indeed; but not a Whit more gock,, who after much 
1 Tcandalous quarreltingf? at, at lalcz 
e rity, eſtabliſh certain unintelligible Propofitions, which the 
* «© Vulgar implicitly reverenced as moſt heavenly Truths. 
-Tr is from the Authority of a Pack of theſggpaltr 
and ignorant ſtupid Latin Fathers, that this N ite 
Def. of Ree. There are Juch Diftinttions in the Divine 'Naturt 2 
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to Each Other. Wich! is F the B l to bt 


like the human, not a numerical, but a ſpecific Nature, com- 
"> mon to ſeveral "Perſons of the ſame Sort, as much diſtin- 
Ferro from each other as buman Perſons can be Kiſtin- 


